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Many thanks to Professor Becker for her generous introduction. And thanks
to Humboldt University for sponsoring this lecture.

100 years ago, Europe lay in ruins. Survivors of World War One navigated
destroyed  infrastructures,  the  death  and  displacement  of  millions,  cultural
collapse and a global flu pandemic. 

The peace process divided Europe into ethnic states and imposed punitive
treaties on the losers. European imperialists had carved up parts of Asia and
Africa and were determined to hang on at all costs. Christianity, the religion of
most  Europeans  at  that  time  seemed  completely  ineffective  in  the  public
square

It  was  divided into  competing  national  churches  with  centuries  of  hostility
among Catholics, Protestants, and Orthodox.

And  yet  some  Christian  leaders  dreamed  of  a  universal  fellowship  often
expressed  in  the  theological  shorthand  of  the  Kingdom  of  God. They
envisioned a public moral community to help reconstruct Europe bring healing
and hope and bridge ethnic hostilities.

Ideals  of  Christian unity  converged with  liberal  democratic  movements  for
political internationalism, support for the new League of Nations and treaties
to  limit  armaments  and  abolish  war.  So,  the  1920s  saw  an  explosion  of
theological reflection on the need for fellowship as a public theology.
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This competed, then, with fascism and communism for the public square. At
practical  and  theological  levels,  activists  crafted  projects  of  reconciliation
healing and unity across ethnic and national boundaries.

[11:30]

Now from the vantage point of a century later, it's instructive for us to look
back at this very idealistic time and see how a previous generation tackled
the massive social problems of the day.

At one level, the Christian visions failed. World War II followed a generation
later.  On the other  hand,  Protestant  Christianity,  especially,  led  efforts  for
social reconstruction that made a difference to thousands of people.

As then, today we are suffering unspeakable global trauma. Yet we also see
the idealism of young activists embracing visions of a better world.

As today, the 1920s longing for human community shows that secular politics
and politicians are not enough to heal wounded people across the lines of
surging racial and national differences.

Thus,  revisiting  the  public  theologies  of  a  century  ago  is  a  worthwhile
endeavor. It's part of reinforcing the social imaginary necessary for full human
flourishing.

In  his  1913  book,  The  Problem  of  Christianity,  philosopher  Josiah  Roy's
called the Christian vision of universal fellowship, the Beloved Community.

Royce  argued  that  the  individual  was  of  infinite  worth  in  the  beloved
community; the individual was meaningless without community.

Royce wrote that "individuals without community are without substance, while
communities without individuals are blind."
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[13:24]

Thus,  Christians  must  work  together  to  build  community  that  transcends
individuals, races, and nations.

Sadly, Royce died in 1916 before he could popularize his philosophy, but his
concept of beloved community was part of developing a public Christian ethic.

And, of course, that language of beloved community was later adopted by Dr.
Martin Luther King Jr and others in the civil rights movement.

Another  Christian  thinker  to  articulate  a  public  ethic  of  fellowship  was
Anglican bishop of Manchester and future Archbishop of Canterbury William
Temple.

In 1926, Temple published Personal Religion and the Life of Fellowship. This
striking little volume systematized an integrative social philosophy in which
fellowship is the glue that connects individual personhood to the reign of God.

Temple  believed that  starting with  individual  commitments,  one at  a  time,
could expand rings of fellowship to create God's Kingdom, what he called the
universal brotherhood of all nations and all races.

In other words, Christian fellowship offered a moral and spiritual grounding
that secular politics did not.

Temple  argued  powerfully  that  "Christ  is  calling  us  today  through  all  the
circumstances of the time to make it clear that the purpose of God is world
fellowship."

The liberal Christian philosophy of 100 years ago, therefore, agreed that the
importance  of  the  Christian  ethic  was  bigger  than  the  church  itself.  It
extended to all of human society.
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Temple, in fact, not only anticipated what became in 1948 the World Council
of Churches, but he was one of the authors of the modern European welfare
state.

So in this lecture, I want to describe some of the projects on the ground that
flowed from these Christian theologies of fellowship that emerged after the
Great War.

This  listing  is  not  exhaustive,  but  it  illustrates  why  studying  the  early
ecumenical movement is a worthwhile endeavor for us a century later.

First,  finding fellowship after  the Great  War and its  commitment  to  peace
through friendship and justice.

In August 1914 the outbreak of the war broke up the founding meeting of the
World Alliance for International Friendship through the Churches.

Church leaders meeting in Constance, Germany, fled to avoid being trapped
behind the German lines.

And it's  fitting that  after  the war,  it  was the first  documented international
gathering to include Germans.

On October 1, 1919, church leaders from Great Britain, the USA, Belgium,
Italy and France met in the Hague.

In a historic move that open the healing process, the German delegates took
moral responsibility for the invasion of Belgium in 1914.

[17:13]

Archbishop  Nathan Soderblom of  Sweden described  thus.  He  said,  "With
aching hearts, losses in their families, destitution in their nations, and with
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understandable distrust evoked by opposition and falsehood, they [Christians]
still joined together in saying, ‘Our Father’ and ‘forgive us our trespasses.’"

So, post war gatherings of church leaders saw themselves putting a soul into
the secular body of nations uniting for peace.

They  committed  themselves  to  Christian  Fellowship  among  nations  as  a
foundation for permanent peace.

General Secretary Henry Atkinson wrote that the first reason to join the World
Alliance was that friendship is developed only through effort. For churches to
show  their  internationalist  rather  than  nationalist  character  required  the
building of what he called a "true international order."

During 1920,  leaders of the Alliance organized branches throughout Europe
and North America. The punitive treaty against Germany and the failure of the
US Senate to ratify the League of Nations shocked and dismayed them. 

The World  Alliance magazine  World Friendship began printing a common
declaration in every issue. It stated, "We believe in the power of friendship to
establish right relations between the nations and to secure universal peace,"
and "that friendship is based upon justice."

During  the  early  1920s,  leaders  of  the  Alliance  traveled  about  giving
speeches meeting with other national branches and publishing reports.

Now,  what  were  the  kinds  of  issues  that  were  addressed  by  the  World
Alliance immediately after the Great War? Well, one was the persecution of
ethnic groups. This was a top issue for the Alliance.

Former missionary Sydney Gulich wrote scathing articles about the hypocrisy
of anti-Japanese sentiment in California.
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The  Alliance  worried  about  the  persecution  of  Koreans  by  the  Japanese
occupational forces.

[19:44]

It supported disarmament and peace building. It lobbied the American Senate
to support the League of Nations and the human rights of immigrants.

In New York City at the 1920 annual meeting, a dinner meeting was devoted
to the persecution of religious minorities.

A hot topic because of the killing of Armenians by the Turks and of course the
Bolshevik victory in Russia.

Hungarian diplomat John Pelenyi spoke and said, "Friendship is the one great
hope of a sorely tried world."

And the magazine  World Friendship printed multiple  statements  on World
fellowship by groups of Christian leaders. It eagerly noted peaceful overtures
among Catholics Orthodox and Protestants. 

One  of  the  most  interesting  discussions  in  the international  meeting  in
Switzerland  was  whether  World  Christian  groups  should  collaborate  with
socialists,  bankers,  trade  unionists,  social  workers,  press  agencies,  and
cooperative  societies.  In  other  words,  the  church's  vision  was  becoming
bigger than the nation and bigger than the church itself.

When  Alliance  leaders  travelled  through  Europe,  they  saw  firsthand  the
human desperation. 

Francis Clark, founder of the youth movement Christian Endeavor reported
on his four month tour through Central and Eastern Europe. He said, "Never
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since the  days  of  Napoleon.  .  .  were  hate  suspicion  jealousy  and  selfish
aggrandizement so rife in the world as now."

He  spoke  about  the  intolerable  passport  difficulties.  Every  country  had
different police regulations at the border. Distrust and hatred existed at all
borders.  He  said,  "Every  man  is  a  possible  enemy  of  every  other  and
everyone  who  crosses  a  national  border  is  suspected  of  harboring  evil
designs."

"The Dragons' teeth sewn by the World War have sprung up and are bearing
a terrible harvest," he said. So Clark also criticized the emerging Treaty of
Versailles as unjust, but he also reported on signs of hope from the bottom
up, such as the work of American and British Quakers to repair homes in
Poland, France and Austria. They supplied peasants with seeds and livestock
and  bees.  Orthodox  and  Protestants  united  together  in  the  Balkans  for
peacemaking efforts.

[22:36]

So the work of the Alliance in the 1920s also showed that work for peace
united the personal and the political nature of global Christian community. 

United peacemaking  involved  spiritual  repentance.  It  required  building
personal relationships across boundaries. It turned guns into plows by helping
a traumatized population get housing and means of livelihood.

Immediately after the war, it showed that building relationships across political
boundaries was both necessary and possible.

Now another  group  that  undertook  peace  building  and  unity  on  Christian
principles after the First World War, was the Student Christian Movement.
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Given that the armies of Europe were full of students, the end of the War saw
hundreds of thousands of students in terrible crisis, with no homes to return
to, completely traumatized by their experiences.

Thus, helping and healing students, the leaders of  the future, became the
major task of the World's Student Christian Federation.

The WSCF had been founded in Sweden in 1895. It linked National Student
Christian movements, mostly in Europe, Asia and North America.

Many student leaders died in combat during the war, but glimmers of hope
continued as students continued to report in their journal, the Student World,
moving stories of compassion across enemy lines, and even during the war
students prayed for each other on the annual day of prayer.

The first post war meeting of the officers of the WSCF in April of 1919 took
place at the bedside of international leader, John R Mott, in a French hospital.

Mott was recovering from the Spanish flu, a pandemic that killed 50 million
people, millions more than did the Great War.

Now German leaders were not able to attend that first post war meeting, but
Vice  Chairman  Chengting  Wang  attended  as  he  was  attending  the  Paris
Peace Conference on behalf of China.

So you had a small international gathering of people from Scandinavia, the
US, the UK, and China determined to relaunch student outreach.

After the war, they sent student organizers throughout Europe to rebuild the
executives in all the different countries.

This often required recruiting entirely new groups of leaders, because of the
deaths of so many students in the trenches.
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Almost the entire leadership of the French student movement was killed in
World War I. Prominent theologians poured themselves into student work in
place of their sons and nephews.

Theologian Raoul Allier, for example, who was dean of the Paris theological
faculty  pushed through policies  to  welcome international  students,  and he
deliberately tried to reach out to Asian and Eastern European students. 

[26:05]

When national branches reconstituted themselves they invited students from
other nations.

So, the challenges, though, to the Christian youth movement seemed almost
insurmountable: new wars broke out between new nations with new ethnic
boundaries.

So,  organizing  national  movements  in  new  countries,  including  Ireland,
Finland, Estonia, Poland and Austria was another kind of hell.

Leaders needed to come from what Ruth Rouse called the "hordes of ragged
starving  homeless  students.  The  Federation  had  to  rebuild  its  work  amid
plagues pestilence and famine while battle murder and sudden death had not
ceased," she said.

Militant  nationalism,  fascism,  communism,  anti-Semitism,  and  even  new
languages and cultural cues complicated the work of the post war student
movement, so rebuilding hope amongst cynical and psychologically damaged
demobilized soldiers was a massive challenge.

Amid palpable human suffering caused by national divisions cross cultural
friendship became a political act.
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27:30

Christian outreach toward foreign students had begun prior to the war when
Eastern Europeans began studying in Western Europe.

Urban universities in the early 1900s provided no amenities and little social
space for students who lived in miserable cold water flats and isolated walk
ups.

WSCF worker Elizabeth Clark working in alliance with Christian women in
Geneva opened in 1909 the first Foyer des Etudiantes. She rented a small
room near the university where poverty-stricken women students could drop
in for a warm fire and fellowship between classes.

The philosophy of the foyer movement was aptly summed up by Clark in her
statement that one should always appreciate the importance of a cup of tea in
the evangelization of the world.

And so, in addition to providing literally lifesaving hospitality, foyer workers
held religious meetings for students, they took them on recreational outings.
They assisted in the search for decent housing.

Though the foyer movement began with women, soon the Student Christian
Movement was founding foyers throughout Europe for both genders.

In Paris, YWCA secretaries converted an old convent into a full service youth
hostel  for English speaking students and it  eventually became the student
hostel. You see pictured in this slide.

[29:06]
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Unlike church buildings foyers were liminal spaces in which students could
engage  in  concrete  acts  of  friendship  toward  others  without  the  heavy
religious baggage of being in the church itself.

During  the  war,  the problem of  needy  students,  of  course,  just  exploded.
Clark,  for  example,  found  herself  organizing  self-support  and  feeding
programs for 1500 starving Russian women students, many of them suicidal,
stranded in Switzerland.

In London, organizers searched out and found desperate students from 22
different nationalities and in 1915 opened foyers for stranded Belgian Russian
and Polish students.

A Swiss and an Irish student leader founded a student movement house in
London, a social service center for friendship with and among international
students.  SCM  housing  and  hospitality,  places  of  fellowship,  were
characterized by  cross cultural  co-living  arrangements,  and they acted as
headquarters for Student Christian Movement projects.

Upon visiting Eastern Europe in 1920, WSCF leader Ruth Rouse realized that
the students of Austria, Hungary, Czechoslovakia, and Poland were literally
starving.  Her  appeal  for  money  to  feed,  clothe  and  encourage  self-help
among them launched what was called European Student Relief.

Conrad Hoffman, who had led relief work among POWs in Germany during
the war directed European Student Relief and raised funds for it.

Famine, revolution, earthquakes, and other disasters kept it going until 1925. 

Now what's fascinating about European student relief is it was supported by
contributions from students in North America, Australia, and other countries
that had escaped the worst of the war.
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[31:16]

Based on the foyer model of friendship and hospitality, it served 25 million
meals to students over a four-year period immediately following World War I.

In Russia, there was widespread famine. The program gave daily meals to
31,000 students.

The demobilized Polish soldiers were literally stripped of their army uniforms
and left shivering in rags until clothed by European Student Relief.

In one instance, 5000 American suits were sent to needy Russian men, each
with a postcard from a donor to encourage a personal relationship. The efforts
of European Student Relief helped launch student cooperatives for German
economic students’ self-help.

More than a program to provide physical assistance, European Student Relief
brokered meetings among students to renew their relationships. 

In  a  daring  move  in  1922,  European  Student  Relief  gathered  in  Turnov
Bohemia. 83 students of radically different political and religious persuasions
for a week's conference.

As the students held intense discussions, they stayed together in the war-
scarred  towns  with  few  amenities.  They  came to  appreciate  each  other's
realities.

[32:48]

Simultaneously, the World's Student Christian Federation was holding its post
war conference in Peking China with Asian delegates.
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And  the  two  groups  exchanged  telegrams  revealing  their  common
determination to continue European student relief and to save the Russian
students then starving and trapped by the Bolshevik takeover.

For the next few years, students served as volunteers at their own expense in
other countries. They tried to bring spiritual friendship and physical relief to
their former enemies in arms as Ruth Rouse recalled "This proved a prime
factor in breaking down religious, social and racial difficulties.

Poland, for example, had at one time a Danish field rep with British Canadian
American and Australian helpers, a French woman doctor from Paris and a
Swedish woman who spoke six or seven languages."

"If European student relief saved 500,000 students from hunger," Ruth Rouse
said, " it  saved 500,000 more from selfishness and international ignorance
and prejudice."

Now when delegates of students visited from one country to provide relief to
another, they reported on what they found, and they framed these visits in
terms of pilgrimages of friendship.

Student Ambassadors were also commissioned by summer conferences to
carry goodwill to students across Europe and later to Japan and to Mexico.

In addition to cross cultural friendships, they cultivated international interracial
friendship.

There started to be meetings between black and white students now that had
first  begun  in  1913,  but  the  desperate  need  for  interracial  fellowship
skyrocketed in in the 1920s in the post war context. 

In 1921, the entire issue of the Student World focused on racism.
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By 1924 this anti-racist movement spread to the segregated American south,
and  black  and  white  students  from  the  YMCA  and  YWCA  sent  fraternal
delegates  to  each  other's  conference  and  formed  interracial  discussion
groups.

Welcoming the stranger,  holding conferences that  cultivated cross cultural
friendship, going on pilgrimages of friendship, and providing physical relief:
these are some of the things that student movements use to promote peace
and healing in the years immediately after World War I.

The next category of activism I want to describe I'm calling experiments in
intentional Christian community.

[35:59]

All  over  the  world,  Christian  students  attempted  to  found  intentional
communities to model what the political system would not allow colonialism
and racism were probably the biggest obstacles to fellowship in the first half
of the 20th century.

So these intentional small Christian communities emerged around the world
as a kind of  counter  witness. Now nowhere was European colonialism as
entrenched, of course, as in British rule over India and after the war ended

Indian  soldiers  returned  home  to  even  harsher  British  control  and  the
massacre of several hundred people by British troops in April 1919.

Mahatma Gandhi and the Indian National Congress led boycott strikes and
other mass protests to persuade the British to leave India. It took decades of
struggle  and  another  world  war  before  India  and  Pakistan  became
independent in 1948.
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The racism of the colonial mindset and underlined by the caste system meant
that even educated Indians were treated like second class citizens in their
own country.

And yet friendships still occurred. One of the most remarkable was between
two medical missionaries, the Indian Savarirayan Jesudason and the Scott
Ernest Forrester-Paton. 

Their  friendship  lasted  until  their  deaths  in  1970.  They  saw  cross  racial
fellowship as a deliberate Christian witness against colonialism and racism
and a statement of hope and building the Kingdom of God. 

In  1921,  they  founded  the  Christukula  (family  of  Christ)  ashram in  Tamil
Nadu.

Now Jesudason was from a Tamil speaking Christian family.

[38:06]

In  his  memoirs,  he  describes  himself  as  a  black  man  who  suffered
discrimination, even though he was a medical doctor.  So, he searched for
like-minded people with whom to share his Christian principles of equality.

While working as a doctor with London Medical Mission he met the medical
student Ernest Forrester Paton.

And Forrester- Paton was deliberately trying to meet international students to
prepare himself to become a missionary.

They met at the hostel of the Student Christian Movement in London. They
discovered that they felt growing longing for friendship with people of other
races, and by March of 1915 they decided to work together in India.
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Now  the  war  almost  destroyed  their  dreams.  Both  men  were  pacifists.
Forrester  Paton  barely  escaped  being  imprisoned  as  a  conscientious
objector, and they faced racial hierarchies and all kinds of bias.

But they refused to give in to what they were faced with. And they agreed that
Jesudason would be the senior over Forrester Paton.

Besides running the hospital, they founded satellite clinics that they reached
by  bicycle.  Then  in  1921  they  founded  their  ashram  as  an  intentional
Christian community.

In it,  they tried to abolish caste and class distinctions by relying on an all
volunteer force of workers.

College and seminary students tried out the ashram during school vacation
and participated in internships for ministry preparation.

In his speech he made in 1925, Forrester-Paton described the three pillars of
the ashram. 

He said, “We came to conceive of being a family of the followers of Christ
living together. First  by  a life  of  daily  prayer  and dependence upon God.
Secondly, love one to another. And thirdly, a life of selfless service.”

The first pillar was reflected in the daily rhythm of the ashram with morning
prayer and Bible study, followed by breakfast, community work and worship.
Evening worship, including the singing of Indian hymns, closed the day.

Love for one another was characterized by forgiveness for each other. And
Jesudason remarked that it  was the hardest but most important aspect of
intentional Christian living-- forgiving other people.
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The  ashram  residents  wore  the  homespun  of  the  Indian  nationalist
movement. And in their third pillar of service, they conducted outreach first as
medical doctors through their hospital.

They taught in village schools; they helped better living standards through
increased hygiene.

And they saw what they did as a model for the unity of conflicting races in
Christ, as well as to abolish war and the caste system.

They supported Indian Independence naturally enough, and Forrester- Paton
was beaten and arrested by police for taking part in one of Gandhi's peaceful
protests.

Now the power of their intentional community came full circle when in 1938
Jesudason attended the two-week meeting of  the International  Missionary
Council in Madras, India.

And that Council called an extra session to hear him talk about the meaning
of the ashram. On the next day in plenary session the united missionaries
voted that all foreign missionaries to India must first live in an Ashram in order
to break themselves of their racism.

After  the  conference a  stream of  sympathetic  delegates  went  to  visit  the
ashram.

Part of the ripple effect of this intentional Christian movement, the ashram
movement was that as missionaries were expelled from India for supporting
the independence movement.

Some of them moved back to the United States and founded an ashram in
Harlem that introduced nonviolent resistance to the United States.
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[42:44]

The Harlem ashram people, some of whom are pictured here who lived there,
integrated  the  YMCA  in  New  York  City.  They  launched  a  movement  for
Puerto  Rican  independence.  They  launched  anti-racist  civil  rights  groups.
Once again, this Christian vision of beloved community could not separate
the personal from the political. They could not be separated.

So let me move to my conclusion in this paper. I've argued that during the
1920s,  in  the  aftermath  of  World  War  I,  many  church  leaders  promoted
fellowship  as  a  public  theology,  a  kind  of  glue  for  rebuilding  human
community in the face of destruction.

The great German mission leader Julius Richter named the chief challenge in
1925 when he said, "The world war broke so many threads. These must be
joined together again by patient work."

Through a flurry of writings, conferences, conversations, charitable outreach,
cultural  exchange,  and  pilgrimages  of  friendship,  Christian  leaders  placed
hope in the healing power of fellowship as a lynchpin of a new society.

To  many  Christian  Fellowship  evokes  the  Kingdom  of  God,  a  place  of
cooperation brotherhood racial equality and peaceful unity.

Now, the chief leaders of this fellowship ideal were church leaders who felt
responsible for the entirety of Christian society.

So, Archbishop Nathan Soderblom of Sweden has been often remembered
as the architect of what's called the Life and Work movement to rebuild just
social structures in post war Europe.

[44:42]
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In  his  1923 book  Christian  Fellowship,  Soderblom extended the notion  of
fellowship beyond mere activism.

He wrote, "Jesus speaks of a far deeper unity than is implied by any joint
action for the purpose of common service in His cause. He speaks of spiritual
fellowship. This exists already. . .

Our eyes see the disunity the many confessions, the many forms of ritual, the
many differences, but our faith sees the unity, 'invisible but effective chains of
love.'"

From a spiritual perspective. unity existed because it was already grounded in
Jesus Christ. 

Now while  later generations would criticize this spiritual definition of  unity,
Soderblom and his peers found it the only way forward in the divisions of the
1920s and he challenged his peers to live.

As if fellowship were possible, as if justice were possible, as if racism and
prejudice could be obliterated. To live in community requires living as if  it
exists.

And  by  sharing  common  humanity  with  specific  others,  Christians  could
embody the world they wished to see.

When the students of Eastern Europe and the US joined with the students of
China and Japan to send relief to suffering Russian students in the midst of
revolution, they were living as if human community existed.

When Indians  and  Europeans  founded intentional  communities  to  witness
against colonialism and racism, they were trying to live as if the personal and
political were inseparable.
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When  American  and  British  Quakers  built  homes  and  provided  farm
implements  to  French  Austrian  and  Polish  peasants,  they  lived  as  if  the
world's people could be united in affirmation of global community.

The  church  was  not  a  disembodied  accumulation  of  social  causes  with
isolated people.

As philosopher Josiah Royce theorized, it must be a beloved community that
welcomes and befriends all people and honors their individuality.

So what  was the larger  significance of  the 1920s focus  on fellowship? A
contemporary understanding of its importance can be found in the awarding
of the 1930 Nobel Peace Prize to Archbishop Soderblom.

They gave him this  prize for  his  contributions to world  peace through the
promotion of church unity.

[47:37]

And in his acceptance speech Soderblom spoke of Nobel's personal hopes
for what became the League of Nations. To the Archbishop, the movement
for Christian Fellowship represented nothing less than the spiritual core the
conscience of political structures for world peace.

Also important was Soderblom's dream of what he called the United States of
Europe, a vision he had publicly promoted since at least 1912.

He described his motivation for working toward European unity during World
War.

He said, "Many of us in different countries and of different creeds both in the
old world and new asked ourselves this question and realized that more could
be done for peace by Christians united, at least in the most essential principle
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to live according to the commandment of love. . . Reckless nationalism had to
be replaced by Christian brotherhood."

Soderblom's acceptance speech implied that the larger purpose of Christian
fellowship was to reform so called Christendom.

The historically Christian peoples of Europe, plus other churches around the
world should unite under the banner of peace and justice not under war and
division.

The medieval conception of  Christendom as a Union of  Church and State
was being reframed in the 1920s as a spiritual entity that transcended the
violent competition of nationalist ambitions.

Thy  kingdom  come,  taken  from  the  Lord's  Prayer  was  the  Christendom
concept stripped of its warlike history and refurbished as a vision of broader
Christian fellowship that Soderblom increasingly called ecumenism. 

[49:39]

Soderblom mentioned in his Nobel Peace acceptance speech the importance
of a recently founded ecumenical council, composed of 100 representatives
of Orthodox and Protestant churches in North America, Asia and Europe. 

So from the unity of the church would come the unity of the world. This was
the vision of the early ecumenical movement.

Now from the vantage point of 2020 we can see the limitations in this vision
for one thing, colonialism and racism cannot be solved, except by systemic
change.

The  Second  World  War  showed  the  limitations  of  structural  injustice  and
unrestrained nationalism. 
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At the same time, I would argue from a historical perspective that without the
vision of  transnational  Christian fellowship,  such as outlined in this  paper,
there would be no European Union or Universal Declaration of Human Rights.

[50:43]

This was a major movement toward establishing a transnational civil society
and the flourishing of non-governmental agencies.

The  same people  who promoted these ideas  in  the  1920s  populated the
movements that I've described in this lecture. So the historical message for
today, I think, is that spiritual and moral imagination, the human longing for
fellowship is behind visions of social change. Even now, even now.

What we are calling in this conference the young ecumenical movement, thus
was an important preliminary stage in visualizing the possibilities of global
human community.

A common discourse of fellowship linked diverse peoples who suffered similar
forces of disintegration through global realities of war, industrialization, and
colonial exploitation. Imagined fellowship took different forms only a few of
which I've mentioned in this paper.

Vision of fellowship created a mindset in which different people from different
nations could imagine a shared future, a future of peace together.
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