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I.

At the assembly of the IMC in New Delhi, 1961, the Norwegian Missionary Council voted against the

proposal to integrate the IMC and the WCC. Only a few days later, the delegation of the Church of

Norway at the WCC General Assembly voted unanimously in favour of the integration.1

The Norwegian Missionary Council did not only disagree with the Church of Norway, it also arrived at

a different solution in regard to joining the „Division of World Mission and Evangelism“ (DWME) of

the WCC than the other Scandinavian Missionary Councils. The Danish Missionary Council became

full member of the CWME , while the Swedish Missionary Council became affiliated. 2The Norwegian

Missionary Council spoke a „dobbelt nei“ and refused both affiliation and a consultative relationship

to the CWME.

Preceding this decision there had been an intense debate which had started already in late 1956.The

NMS had organised her work in Norway in local or regional circuits (krets), and they had meticously

taken votes and sent them to the mission headquarters in Stavanger. 3 The debate had a strong public

dimension, too: On May 30th 1959 the Christian Daily Vart Land published a feature article in which

the chairman of the Norwegian Mission Society, Tormod Vagen, rejected integration. Vagen argued

that  the  basis  and  the  broadness  of  the  WCC  would  promote  a  „liberal  theology“,  neglecting

fundamental biblical truths. If such truths as the virgin birth, the infallability of the Bible, the physical

resurrection of Jesus Christ, the substitutionary atonement of Christ for humanity and the second

coming of Christ were really maintained within the framework of WCC, the Council itself would be

ruptured.  Secondly,  Vages stated,  integration would mean a  dangerous concentration of  power,

which would be able to bring pressure to bear on the local churches and missionary councils. Thirdly

the NMS secretary emhsasised that integration in Norway would disintegrate the local unity, implied

in the Holy Bible.4 Olav Guttorm Myklebust, (1905-2001), one of the most well known Norwegian

Lutheran missiologists who taught missions at the Norwegian Lutheran School of Theology in Oslo,

reacted in an article published in Aftenposten (Norway's largest printed newspaper, based in Oslo) on

5th Dec. 1960. Among many other things, Myklebust emphasized that the present basis of the WCC

has the old fundamental Christian and ecumenical faith in Jesus Christ as God and Saviour as its

1 Age Holter, Church and Mission in Norway, in: International Review of Mission, Volume 70, Issue 280, 1981,
pp. 280-283, here 280.
2 Karsten Nissen, Integration in Nordic Missions, in: Carl F. Hallencreutz (ed.), Missions from the North. Nordic
Missionary Council 50 years, Oslo 1974, 123 – 145, here: 131
3 NMS Archive, Stavanger, Box 818 Internasjonal Misjonskonf. Korrespondanse, 1946 /47. To give an example
of the meticulousness of the decison making process, I give just one example:  «Hamar krets: Hamar 10-3-61
Hamar  kretsstyre  har  behandlet  sporsmalet  om  konsultativ  status  i  den  nye  misjonsavdelingen  i  Kirkens
Verdensrad. Det var sa delte meninger om spörsmalet at en ikke kunne komme fram til et samlet svar.
Avstemmingen  fikk  folgende  resultat:4  stemte  imot,  3  stemte  for  og  2  stemte  ikke.bDermed  gar  Hamar
kretsstyre imot konsultativ status pa det navaerende tidspunkt,  For kretsstyret i Hamar krets  Hans Rustad
(sign).»
4 The summary of these public debate is based on Nissen, 136, 137.
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foundation. And as an old international with experience from South Africa  - he had been principal of

Umpumulo teacher’s college – Myklebust pointed out that Norwegian missionaries „in the field“ (as

members of the National Councils of Churches ) voted in favour of integration  „Is it really possible, as

it is done, to operate with two different attitudes in this matter, one „at home“ and one „overseas“?5

II.

The integration debate can help to illustrate some characteristics of Norwegian Lutheran Mission. 

The different directions taken by the church representatives and by the mission representatives may

seen as an expression of the tension between mission and church. While the year 1814 had marked

politically a turning point by the national liberation from Danish supremacy and by the introduction

of   constitutional  monarchy (  through which the new democratic  ideals  from the American and

French revolutions and from Britain – in some moderated form – found expression)  6  and also led to

great economic changes with the emergence of a new middle class and processes of urbanization,

tthe religious establishment of the official church had survived. The relationship between church and

revivalist groups which carried the Norwegian missionary movement was marked by cooperation as

well as by a considerable amount of tension. Especially important among the revivalist groups were

the Moravians and Haugians .

Moravian groups in Norway could trace their history back to the early 18th century. Throughout this

century these groups represented a centre of missionary interest and initiative. After a period of

decline it became strong again in the 1820s. In the Stavanger area a local group fort he support of

missionary work was organized mainly by Moravians as early as 1826.7

The Haugean movement also had Stavanger as one of its basis, and it had also strongholds in other

Norwegian coastal  cities, such as Bergen and Trondheim. The movement took its name from the lay

evangelist  Hans Nielsen Hauge (1771–1824)  who stressed that people had to be awakened to a

consciousness  of  their  sins before  they could begin  to gain salvation through the grace of  God.

Hauge's religious teachings were therefore also attacks on the rationalism of the state church and its

ministers.  The  emphasis  of  a  personal  conversion  and  the  abandonment  of  a  sinful  life  was

accompanied by his advocacy of diligence and hard work. Sloth and sluggishness were a sin in his

eyes. His followers were urged "to be good stewards of earthly goods".8

This fitted with some exceptions the groups and individuals who brought this movement forward

came from the new middle classes. In the area of the southwestern coast of Norway, with Stavanger

as  a  centre,  these  groups  were  especially  active  and  progressive.9 The  overall  majority  of

commissioners on the board of the NMS were recruited from these groups. Since these groups of

businessmen and manufactureres had arisen from a process of rather sharp opposition against the

5 Myklebust in Aftenposten, 5th Dec. 1960, again summariezed from Nissen, 137.

6 Many of these insights are based on Torstein Jorgensen, Contact and Conflict. Norwegian Missionaries, the 
Zulu Kingdom and the Gospel 1850 – 1873, Oslo 1990, 64
7 Jorgensen, 79.
8 Haugeans, Rappites, and the Emigration of 1825
    by Ingrid semmingsen, translated by C. A. Clausen, Norwegian-American Historical Association (NAHA)
(Volume 29: Page 3) https://www.naha.stolaf.edu/pubs/nas/volume29/vol29_01.htm 
9 Jorgensen, 66
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privileged upper class groups of the old regime before 1814, they emphasized concepts of (limited)

democracy and citizenship - „Sweden has classes, Norway has citizens“ was a slogan of this period 10,

and as citizens, they were very influential in the public discourses of society. This is indicated by the

print-run  of  newspapers:  In  1870  Misjonstidende had  6000  subscribers,  while  Norway’s  largest

newspaper of  the time,  Morgenbladet,  had only 2000.11 Even in 1960,  Misjonstidende had more

subscribers than  Stavanger Aftenblad. When a mission exhibition toured the country in the 1950s

almost a third of all Norwegians saw it.12

Thus, there was a strong basis, and at the Edinburgh Conference 1910 the Danish missionary leader

Henry Ussing stated: „And although Norway has the smallest population of the three Scandinavian

kingdoms, and is considered the least wealthy, Norway is still foremost among the northern missions,

with the most solid experience, the greatest results, and the largest contributions from the home

base.“ 13 

The financial situation was solid and sometimes even gave reason to be envious. Lars Nilsen Dahle

(1843 -1925),  the very  influential  NMS secretary  general  from 1887 to 1920,  wrote  in  an aricle

published the International Review of Mission in 1916: 

(T)he  ordinary  manner  of  getting  the  necessary  funds  for  our  mission  is  through  the

missionary associations of men and women and their bazaars. Then come the collections in

the churches.  These take place ordinarily  once or  twice  a year,  and in  addition there  is

generally a collection whenever one of our missionaries pays a visit to a church and preaches

a missionary sermon. At our circle meetings every year, and at our General Assembly every

three years, we have of course great collections. Money is frequently sent by individuals to

our treasurer or to the treasurers of the sub-committees. The amounts are generally small,

but sometimes we may get some hundreds or even thousands of kroner. Some people think

that the mission is getting rather too much money and grudge us this good luck. But we do

not mind their complaints as it does us no harm but on the contrary makes our friends more

eager in their work.14

During the First World War, the income increased and continued growing after the war, as Mission

School Director H.  Smith (Stavanger) stated at  the Continental  Mission Conference in Bremen in

1921. He referred especially to the role of women's associations that provide the necessary money.

Smith  was  also  optimistic  in  regard  to  the  recruitment  of  missionaries;  he  reported  that  the

10 Jorgensen, 67; cf. also Jorgensen about the limitations of this concept
11 Torstein Jørgensen, Misjonshøgskolen –  i går, i dag og fremover Programtale ved Misjonshøgskolens  150-
årsjubileum 24. august 1993 , p. 2.
12 Hallgeir Skretting, «Ville hedninger Norske misjonsfilmer 1936 til 1968» , in:  Ekfrase, Nordisk Tidsskrift for
visuell kultur norDic journal of visual culture 1 / 2011.
13 World  Missionary  Conference,  1910,  IX,  Edinburgh/London  1910,  p.222,  quoted  in  Nils  E.  Bloch-Hoell,
Norways Share in World Mission Carl F. Hallencreutz (ed.), Missions from the North. Nordic Missionary Council
50 years, Oslo 1974, 57 – 78, 57. The article continues: „50 years later Bengt Sundkler: Norway is, more than
other countries, a country of missionary zeal. There is a „Mission Norway“ with an extraordinarily vivid and
close contact between the younger churches and the sending congregation. The Norwegian is familiar with
three maps, it is said: Norway, Palestine and Madagascar.“ (B. Sundkler, Missionens värld. Missionskunskap och
missionshistoria, Stockholm 1963, p. 212)
14Lars Dahle, The Home Base of Missions in Norway, International Review of Missions, Vol 5, July 1916, 423 –
432, here 428 – 430 
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Norwegian  Mission  Society  has  expanded  its  mission  school  twice  in  recent  years,  „so  that  we

currently have 34 mission students in the school. Before 1914 we only had 12-15.“15

Thus, in the 1920s  Norway had about twice as many missionaries as Denmark and more than four

times as many as Finland. Sweden had more than twice as many inhabitants but less than twice as

many missionaries as Norway.16

The  missionary  endeauvor  was  based  on  a  combination  of  pietism,  a  humbly  represented  but

nevertheless evident self confidence and a nationalism which was often rather implicit than explicitly

expressed. However, Lars Nilsen Dahle who had been a missionary in Madagaskar from 1871 to 1887

before  becoming secretary  general17,  glorified his  native country  with  the result  that Malagasies

begged him to teach them Norwegian18 When he spoke at  the World  Missionary  Conference in

Edinburgh 1910, he was described as „a 'viking-like' Norwegian“ in Gairdner’s conference book, and

this comparision of the missionary leader with imagined fearless warriors of the past was not gone

unnoticed  in  his  native  country.  Gairdner  also  remarked  that  Lord  Balfour,  in  summing  up  the

discussion,  paid  Dahle  the  exceptional  compliment  of  singling  out  his  address;  and  Dahle‘s

conclusion: „Let the Bible be our Consul“ met the comment:  „This is the Norwegian mission leader in

a nut-shell: He does not theorize.“19

III.

But it would be one-sided to imagine Dahle as a kind of pietized viking with the Bible in his hand, and

indeed, his Edinburgh statement is much more complex than that. Drawing from his experiences, he

adviced missionaries not to occupy themselves too much with trifles and not be too hasty in their

actions: „You should bide your time, you and the time together, you know, would be a match for

anything …“ He also admonished them to settle all  difficulties with the subordinate Government

representative in the district, without bringing it up to higher authorities. If a matter was brought to

the higher officials,  that should not be done by a single missionary, but by a leader of the Mission,

and the leader should wait for the right season to do it. And he should not be too ready to go to the

15  H.  Smith  (Missionsschul-Vorsteher,  Stavanger),  „Norwegen“,  in:  Verhandlungen  der  XIV  Kontinentalen
Missionskonferenz, Bremen 1921, 112 -114, here: 112, 113: „Während der furchtbaren Zeit des Krieges hat
Gott seine Hand über den norwegischen Missionen gehalten und wir haben in Frieden unsere Arbeit fortsetzen
können. (…) die Einnahmen, die nach Gustav Warnecks  Abriß der Geschichte der protestantischen Mission
1913 damals nur etwa 1 080 000 Kronen (1 200 000 Mark ausmachten, betrugen im Jahr 1920 ungefähr 4 500
000Kronen (nach dem heutigen Kurs etwa 45 000 000 Mark, ungefähr Kr 1, 80 oder 18 Mark pro Person in
Norwegen. Von diesen Einnahmen hatte die Norwegische Missionsgesellschaft ungefähr  die Hälfte … Dem
allgemeinen  Niedergang  zum  Trotz  sind  die  Einnahmen  der  Missionsgesellschaften  bis  heute  immer  im
Wachsen begriffen. Es sind vor allem die Frauenvereine, die das notwendige Geld beschaffen. Viele junge Leute
sind auch willig, als Missionare hinauszugehen und die Norwegische Missionsgesellschaft hat in den letzten
Jahren ihre Missionsschule zweimal erweitert, so dass wir zur Zeit 34 Missionsstudenten in der Schule haben.
Vor 1914 hatten wir nur 12 bis 15.“
16 Bloch-Hoell, 74, 75
17 He taught at the theological seminary in Antananarivo from 1871 to 1887 and was also superintendent of
the mission from 1876 to 1887
18 FN 21 L.Munthe, Misjonaeren Lars Dahle, Oslo 1968, p. 20, quotes in Bloch-Hoell, 71
19 F  24 W.H.T. Gairdner, Edinburgh 1910, p. 165ff., quoted in Bloch-Hoell, 74.
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Consul  in affairs  concerning the Government.  „That should be a last resort.  It  may be necessary

sometimes, but very seldom if you act wisely, and if a missionary has come to that, that it can only be

done by the influence of the Consul, he is done for. He had better pack up his luggage and go home. I

would mention what the prime minister of Madagascar once said to me. He said: „You Norwegians

have got no Consul here, but if you act up to the principles of the Bible, then let the Bible be our

Consul.“20

The  Dahle  statement  indicates  that  in  the  „mission  fields“,  wise  action  and  cooperation  were

necessities , while at home Norwegian missionary leaders emphasized more strongly exclusivity and

the  prority  of  evangelization.  21 The  work  of  the  NMS  in  China,  Madagascar,  South  Africa  and

elsewhere was characterised much more by negotiation and networking processes than the home

base probably imagined

In South Africa, co-operation with other Lutheran mission societies began in Natal. The Co-operating

Lutheran Mission (CLM) was the body formed in 1910 to undertake joint efforts in the Lutheran

mission field, especially in the area of education. Since 1912 the NMS began to cooperate with the

Berlin Missionary Society and the Church of Sweden mission, with regard to Christian literature, and

the  education  of  teachers  and  ministers  in  Umpumulo.  The  CLM  also  founded  the  Lutheran

Publishing  House to produce Zulu-language catechisms and hymnbooks.  In 1928 it  launched the

magazine Isithunywa and from 1954 the CLM published Credo, a bi-lingual Lutheran journal.22

This  cooperation  between  between  Lutherans  of  various  origins  began  in  the  context  of  the

emergence of African separatist movements and the feminisation of religion. Strengthening their

Lutheran  identity  in  this  way  was  a  strategy,  according  to  Kristin  Fjelde  Tjelle,  that  Norwegian

Christian men adopted against these external threats.23

20 Report of Commission VII Missions and Governments. With Supplement: Presentation and Discussion of the
Conference on 20th  June 1910,  Edinburgh 1910,  Discussion on Mission and Government,  Rev.  Lars  Dahle
(Norwegian Mission). p. 160, 161
21 This attitude was also prevalent during and after the Jerusalem Conference 1928 when they warned against
religious accommodation, syncretism and social gospel . Cf. Nils E. Bloch-Hoell, Norways Share in World Mission
Carl F. Hallencreutz (ed.), Missions from the North. Nordic Missionary Council 50 years, Oslo 1974, 57 – 78, here
75: „The Norwegian reaction to the Jerusalem Conference in 1928  is illustrative. After a critical examination oft
he  conference  reports  the  Norwegian  Missionary  Council  decided  to  protest  against  the  views  on  the
relationship between Christianty and non-Christian religions, which the conference had maintained. Following
is a letter based on a draft by Johs.  Brandtzaeg sent to the IMC, via the other Missionary Concils and in all
essentials approved by them. In addition Einar Amdahl was sent tot he IMR meeting in Williamstown, USA in
1929, Brandtzaeg and Ole B. Meyer were sent as representatives tot he Colonial Conferences in Bremen 1930
and in Herrnhut in 1932. All these representatives were commissioned to urge the Norwegian conservative
views.“
22 Francis Garaba and Annalise Zarvedinos, The Evangelical-Lutheran Church in South Africa: an introduction to
its archival resources held at the Lutheran Theological Institute (LTI) Library, and the challenges facing this
archive (Part One). Missionalia 42:1-2  (April/August  2014)   5-28, here: 8; http://dx.doi.org/10.7832/42-1-2-46 
23 Linda Chisholm,  Between Worlds. German missionaries and the transition from mission to Bantu Education
in South  Africa,  2017,  2018,  p.  4;  she refers to the importwan work of  KRISTIN FJELDE TJELLE,  Missionary
Masculinity.  The  case  of  the  Norwegian  Lutheran  Missionaries  to  the  Zulus,  1870-1930,  Stavanger:
Misjonshøgskolens forlag, 2011. Chapter 6 of Chisholm’s book is entitled „Umpumulo: From Teacher Training
College to Theological Seminary“, but it does not focus much on the early developments of this fascinating
institution.
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In Madasacar, the external threat was a different one.  British missionaries had come as the first

Protestant  missionaries  to  Madagascar  in  the  1820s.  After  a  period  from  1828  to  1862  when

missionaries were expelled from the island, other missions, including the Catholic mission, arrived.

Norwegian missionaries started their work in Madagascar in 1867.  As Ellen Vea Rosnes has pointed

out,  Madagascar  became  a  success  story,  but  with  the  French  colonialization  starting  in  1896,

Protestant missions experienced a serious setback in their educational work - especially from 1905,

when there was the separation of state and the church in France.24 

There had been several problems. For instance Art 17 of the Arête of 24, Nov, 1906, said that „in no

case could a Mission or elementary school be conducted in a building set apart for worship.“  This

brought most Protestant „Church Schools“ to an end. The decret of March 11,  1913, while intended

to put an end tot he arbitrary regime from which the missions had been suffering, led to further

restrictions. One reason was that since it was considered unadvisable to apply to the natives of the

country, in its entirety, a piece of legislation passed for the mother country, it was decided to leave

wide  powers  of  decision  in  the  hands  of  the  Colonial  Administration.  According  to   Art  6  „the

Governor General may refuse to authorise the opening of a building for public worhip if within a

radius of eight kilometres there are already five buildings belonging to the … („domaniaux“) set apart

for worship or if, within a radius of five kilometres the numbers of petitioners for a church is less than

80. This left room to the Government to deny new church buildings, or to favor a certain creed. 25

In January 1920, the International Missionary Committe in Madagascar met Tananarive and gave „A

Statement on the Necessity of the Revision of Legislation in Regard to Public Worship in Madagascar.

Limitations,  Restrictions  and  Abuses  under  the  Present  Regime  .  The  document  was  signed  by

representatives of the Norwegian Missionary Society, Chairman, the London Missionary Society, the

Anglican Mission, the Lutheran Free Church of America and the French Protestant Mission. They

asked for the following points of the decret to be revised in the sense indicated:

«Art 6 (a)  Whenever,  in a  radius of  five kilometres,  80 people are united in asking for a

church, the request should be granted. …

b) Women should allowed tob e petitioners and the age of lawful petitioners should be fixed

c) The enquiry held by the Administrator who has received a request for a church must no

longer be an inquisition but simply a verification of the signatures to the letter (App G), the

official must not longer put in any motion the various means of intimidation which have been

practised up tot he present day (App H); in short neutrality in religious matters should be

really practiced and no longer be an empty word …26

In the Appendix, they also referred to  examples of French censureship in Madagascar:

24 Ellen Vea Rosnes,  The Norwegian Mission’s Literacy Work in Colonial and Independent Madagascar, New
York & London 2019.
25 The developments are described in:  International Missionary Committe in Madagascar A Statement on the
Necessity of the Revision of Legislation in Regard to Public Worship in Madagascar. Limitations, Restrictions and
Abuses under the Present Regime (close translation from the French text), signed by F. Bjertneas (Norwegian
Missionary Society, Chairman), W. Evans (London Missionary Society, Secretary), J.F. Radley (Anglican Mission),
Dyrnes (Lutheran Free Church of America), G. Groult (French Protestant Mission)
Tananarive, January 1920; NMS Archives, Box 818: Bremer Kof. Korrespondanse etc. 
26 Ibid., p. 8.
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In a book appears a quotation from the Pslams as follws: „The fool hat said in his heart:

„there is no God.“ – This was struck out by the censor.

In October 1919 Rev. F.W. Dennis gave the Isan-Enim-Bolana address, and in it he quoted

these words of Lord Lawrence, sometime Viceroy of India: „Notwithstanding all that English

people have done to benefit India, the Missionaries have done more than all other agencies

combined.“ In the printed copy of this, the whole sentence was struck out by the Censor.

The Magazine „The Visitor“, December 1919, contained the following sentence which was

totally suppressed: „Only those mothers who come to Jesus themselves an bring up the souls

of their children properly.“

In the preface to a work on „Christian conduct“ the following was written by the author: „The

principles of conduct which men consider good and just differ widely, but the Christian alone

has a real understanding of them, because he has as a criterion the word of God.“ 

The word alone was struck out by the Censor, 26 December 1919. 

In China, the leading Norwegian Lutheran missionary was Karl Ludvig Reichelt (1877 – 1952) who

became known not only for his ecumenical, but also his interreligious engagement. After his studies

ar the Norwegian Missionary Society at Stavanger (1987- 1902) and his ordination in 1903, he sailed

for China. In 1907, Reichelt was co-author of a circular in which he invited representatives of the

Lutheran missions [in China] to meet in connection with the Centennial Celebration of Protestant

Missions. The meetings were held in Shanghai, followed by another conference on Kikungshan, and

at the second occasion, Reichelt preached the sermon for the holy communion service. He spoke on

the theme ‘Unity’, and used as his text Acts 17:26: ‘And He made of one every nation of men to dwell

on all the face of the earth, having determined their appointed seasons, and the bounds of their

habitation. ‘

Reichelt  was  involved  in  the  following  preparatory  work  for  the  Central  China  Union  Lutheran

Theological Seminary which was opened on Saturday, 29 March, 1913 in Shekou, Hubei, China, by

Chinese, Scandinavian and American Lutherans. Altogether 26 students were enrolled and for the

next seven years Reichelt taught New Testament. 

Thus ecumenical engagement in mission work was one of Reichelt’s early characteristics – both in

relation to other Lutheran missions and other Christian denominations.27 Later, when the Lutheran

Church in China was organized in 1920 NMS resolved to join it, and organized the Central Hunan

Synod.

As  indicated  above,  Reichelt  also  engaged  with  other  religions.  The  story  is  summarized  in  the

International Review of Mission as follows: 

In 1906, while still at Ninghsiang, Reichelt had an experience which became determinative for

the rest of his missionary career. In that year he made his first visit to the famous Weishan

Monastery  near  Ninghsiang,  and  the  impressions  gained  on  that  memorable  occasion

remained with him for the rest  of  his  life.  Ί  got a  glimpse',  he wrote,  'of  a  peculiar  and

exclusive world, a world charged with deep religious mysticism, a world full of tragedy and

27 This paragraphs are based on Thor Strandenæs Contextualising the Commitments and Concerns of Dr. Karl 
Ludvig Reichelt  in the 21st Century, Swedish Missiological Themes, 97, 2 (2009), 127–140.
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heart-rending, but also marvellously rich in points of contact and sacred religious material.' In

response to what he felt to be a call from God, he decided that he would prepare himself for

'a special work among these people, by the cultivation of friendly intercourse with the monks

and the religious and enlightened lay people'. (…)

in 1920, his plans conceived years before had matured sufficiently for him to submit to his

home board  a  proposal  for  special  work  among  the  Buddhists  in  China.  He  also  toured

Sweden, Denmark, Finland, Germany and the United States of America, seeking to arouse

interest in this new venture. Promises of support were secured from interested people in

various countries, including the Church of Sweden and the Danish Missionary Society, and his

board agreed to release him for this new work. (…)

In  1925,  Reichelt  was  called  home  by  his  board.  Difficulties  of  a  financial  nature  and

misunderstandings  and criticisms of  his  methods had arisen.  His  board pointed out  how

difficult it was to assume financial responsibility for work for which it could do little to enlist

support  at  home,  since  it  exercised  no  authority  over  the  new  mission.   More  serious,

however, were the differences of view regarding principles and methods. Reichelt was left to

choose  between  two  alternatives:  closer  co-operation  with  the  Society,  or  complete

severance. He chose the second alternative, but emphasized that there was no doctrinal

incompatibility, only only differences as to means and methods in the work at home and on

the field.28

As we saw, these differences at home and on the field(s) had been characteric for the Norwegian

Mission Society which found itself not only in the tension between nationalism and internationalism,

but between different nationalisms and different internationalisms. 

28 Sverre Holth, Karl Ludvig Reichelt 1877 – 1952, in IRM 1952, 444- 451.
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